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The Message is Sent to the World

THREE-RELIGION AUDIENCE

‘ JUDAISM CHRISTIANITY ISLAM

Tanakh — Written Torah Only The Prophets are fulfilled Qur'an confirms the Prophets as
Rabbinic commentary: historical covenant witness Church Messengers Hadith: historical
reference councils: historical reference reference

DOCTRINAL AUTHORITY — STANDING RULE OF MIQDASH
BETHEL COVENANT INSTITUTION

The sole binding authority of Migdash Bethel Covenant Institution is the Tznakh — the written
covenant of Yahweh. No Talmudic tractate, Church council decree, papal encyclical, hadith
collection, or extra-biblical tradition carries doctrinal weight equal to or greater than the written
Torah. Where any tradition conflicts with the written covenant, the written covenant governs
without exception. The Talmud, New Testament, and Qur'an are cited as historical reference and
comparative witness — never as superseding authority. Miqdash Bethel uses the Written Tanakh as
its sole source for four reasons: it is the only text Judaism, Christianity, and Islam all recognize as
originally given by Yahweh; it predates and underlies the Talmud, New Testament, and Qur'an, so

testing those traditions against it follows the evidentiary direction of Deuteronomy 19:15 — the
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earlier witness governs the later commentary; every later tradition that departs from the Tanakh
does so by addition or reinterpretation, never by overturning the text itself, so the text remains the
fixed standard; and Yahweh's own words declare the covenant unchanging (Malachi 3:6; Psalms
119:89), making the written covenant — not evolving institutional interpretation — the only
stable ground for doctrine. All three great covenant traditions — Judaism, Christianity, and Islam
— are addressed simultaneously and equally in every Miqdash Bethel document, because
Yahweh's covenant belongs to every nation that will receive it. The Deuteronomy 19:15

two-or-three-witness evidentiary standard governs all textual claims in this document.

‘ HOW TO READ THIS DOCUMENT

This document applies the sole authority of the written 7anakh to one pastoral question: how to
teach the covenant to a person coming out of religious deception without overloading or needlessly
offending him. Yahweh (71377%) and Elohim (2%7%8) appear in bold throughout. Tanakh books are
cited by their English names only. Hebrew transliterations appear in bold italic with English
meaning in parentheses at every occurrence. Scripture references are bold. Verse numbers follow
the English versification; where the Hebrew numbering differs, it is given in brackets. Scripture is
rendered in a literal working translation from the Hebrew. Outside research — learning science
and the study of religious transition — is graded against the two-or-three-witness standard and
labeled as corroborated, partly corroborated, or not established; it is a witness from the created world,
never an authority over the text. Three audiences are addressed simultaneously: Judaism,
Christianity, and Islam. Rabbinic commentary, New Testament texts, and the Qur'an are cited as
historical and comparative reference — not as binding authority. The Written Tanakh governs all

conclusions.

TANAKH BOOKS CITED IN THIS STUDY

‘ HEBREW NAME ENGLlSH NAME SECTION RELEVANCE

Amos (0iny) Amos Trei Asar / Nevi'im Primary text: 3:6,7

Devarim (D"27) Deuteronomy Torah 19:15 two-witness
standard; 27-29

covenant curses

Yirmeyahu (1n'7') Jeremiah Nevi'im 23:18, 22 — the sod
parallel
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Tehillim (D"707) Psalms Ketuvim 25:14 — sod and
covenant

Melachim Aleph (0270 | 1 Kings Nevi'im 22:19-23 — Micaiah

N) and divine council

Yeshayahu (1n!yw!) Isaiah Nevi'im 45:7 — sovereign
calamity

Bereishit (N'WUix12) Genesis Torah Covenant origin; Shofar
context

Shemot (Ninv) Exodus Torah 19:16-19 — Shofar at
Sinai

Iyov (Qi*K) Job Ketuvim 1:6 — sons of Elohim in
council

PART I — THE PROPHET AND HIS WORLD

A. WHO IS AMOS (ziny)?

The prophet Amos is identified in the superscription of his book (Amos [1:1 [0inY) as a noged (Tj7,
H5349) — a herdsman or sheep-owner from ZTegoa (Vi7Rn), a village in the Judean highlands approximately
twelve miles south of Jerusalem. He also identifies himself in Amos 7:14 as a boger (W2ia — cattle herder) and
a boles shigmim (D'NjY 0712 — tender/dresser of sycamore-fig trees). He is not a member of the prophetic
guilds of his day. He is called directly by Yahweh from ordinary labor — a fact that validates his commission
under Devarim (Deuteronomy) 18:15—22, which establishes the standard: the true navi speaks what
Yahweh commands, not what guilds or courts sanction.

B. HISTORICAL SETTING: JEROBOAM Il AND THE PROSPERITY TRAP

Amos prophesied during the reigns of Uzziah of Judah and Yerovam (Jeroboam) II of northern Israel —
circa 760-750 BCE, approximately two years before a major earthquake (Amos 1:1). This period was one of
Israel's greatest material expansions: territorial recovery, trade prosperity, and political stability under Yerovam

II's military campaigns. Britannica confirms: the era was marked by great economic prosperity — but the rich
were getting richer and the poor poorer. Social injustice, bribery, and the crushing of the poor were systemic.

This is the essential covenant background to Amos 3:6—7. The people of Isracl were not in despair when
Amos spoke — they were comfortable, religiously active, and confident in their election. The shofar-alarm of
chapter 3 is directed at precisely this comfortable immunity from accountability.

C. THE BOOK OF AMOS: STRUCTURE AND AMOS 3'S PLACE IN IT

The Book of Amos falls into three major sections: (1) Oracles Against the Nations and Israel (Amos 1-2); (2)
Three "Hear This Word" addresses beginning with Amos 3:1, 4:1, and 5:1; (3) Five Visions of Judgment
(Amos 7-9). Amos 3 opens the second section — and its opening line immediately establishes the covenant
framework: "Hear this word that Yahweh has spoken against you, O children of Yisra'el (Israel).”

Amos 3:3—8 is a self-contained literary unit: seven rhetorical questions (vv. 3-6) followed by the governing
theological principle (v. 7) and its covenantal conclusion (v. 8). The literary structure of Amos 3:3-8 has been
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recognized by academic scholarship as a masterwork of ancient Hebrew rhetorical entrapment:

cause-and-effect logic drawn from common experience, leading to an unavoidable divine conclusion.
PART Il — THE TEXTS: HEBREW, TRANSLITERATION, AND
TRANSLATION
A. AMOS 3:6 — THE SHOFAR AND THE CALAMITY

:NYY N7 DIN'LY'YA AYY AIATON 1TIN! X7 DY 1WA 19iY ypnitDX
Transliteration: Im-yittaqa’ shofar ba'ir ve'am lo’ yecheradu — im-tihyeh ra'ab va'ir v'Yahweb lo
asab

’

Translation (JPS 1985 / Alter parallel): "If a shofar is blown in a city, will the people not tremble? If
calamity (72 ‘ab) befalls a city, has Yahweh not done it?"

B. AMOS 3:7 — THE SOD AND THE NEVI'IM
ID'N'ID I'TAVTIR ITIO 272T0N 1D 12T IR TR DY N7 1D
Transliteration: K7 lo’ ya'aseb Adonai Yabhweb davar ki im-galab sodo el-avadav ba-nevi'im

Translation: "For Adonai Yahweh does nothing without revealing His sod (counsel / secret plan) to
His servants the zeviim (prophets).”

The verse introduces ki (*> — for / because) as a logical connector: it provides the theological reason behind
verse 6. Because Yahweh operates through covenant disclosure to His prophets, the calamity of verse 6 cannot
be separated from prophetic warning. The two verses are inseparable — the sovereign agency of verse 6 is
always preceded by the revealed counsel of verse 7.

PART III — HEBREW LEXICAL DEEP DIVE

PRIMARY LEXICAL TABLE

HEBREW , MEANING COVENANT
TERM STRONG'S (BDB/HALOT) SIGNIFICANCE
191V (shofar) H7782 Ram's horn qal passive: Alarm, assembly,
trumpet blown (yigqeta’) | covenant
announcement —

never ornamental in

Tanakh
110! (yecheradu) | H2729 To tremble / quake | Qal imperfect Fear-response to
with fear 3mp Yahweh's approach —

Exod 19:16; 1 Sam
13:7;1sa 19:16

Ny (ra'ah) H7451 Calamity / evil / Feminine noun Covenant judgment —
disaster not moral evil but
punitive consequence;
BDB: "evil, distress,
adversity"

miqdashbethel.org508(c)(1)(a) Free Church ¢ Sole Tanakh Authority4



MIQDASH BETHEL COVENANT INSTITUTION | DOCUMENT 146 | AMOS 3:6, 7

NN 7Y (Adonai | H136+H3068 Master — the Compound Used 217x in Nevi'im;
Yahweh) Eternal Name divine title marker of solemn
decree — Amos uses it
20x
Tio (sod) H5475 Council / intimate | Masculine noun | HALOT: "circle of
counsel / secret intimates; confidential
plan conversation; council.”

BDB: "counsel;
assembly of intimates”

N'72 (galah) H1540 To reveal / uncover | Piel perfect 3ms | Piel = intensive: the
/ disclose revealing is deliberate
and complete — not
partial disclosure

D'N'220 I'T2Y H5650+H5030 | His servants the Construct chain | Standard Tanakh

(avadav ha-nevi'im) prophets formula: Yahweh's navi
receives the sod before
the act — 2 Kgs 9:7;
Jer 7:25; Ezek 38:17

A. SHOFAR (1p3w)) — H7782: THE COVENANT ALARM

The shofar (9i¥, H7782) is a ram's horn instrument whose primary covenant uses in the Tanakh include:
(1) assembly call (Bemidbar [Numbers] 10:1-10); (2) war signal (Yehoshua [Joshua] 6); (3) covenant
announcement (Shemot [Exodus] 19:16—19); (4) Yom Kippur and Yovel declaration (Vayikra [Leviticus]
25:9); (5) prophetic alarm at the Yom Yahweh (Yoel [Joel] 2:1). The verb used in Amos 3:6 — yigqata’
(Vizm, Niphal imperfect) — means "is blown" in the passive: someone has blown the alarm. The question is
rhetorical: of course the people will tremble. The shofar does not blow without effect.

At Sinai (Shemot 19:16-19), the shofar's blast caused the entire nation to tremble (yecheradu — the identical
verb Amos uses in 3:6). The connection is deliberate: Amos is invoking the Sinai covenant-founding moment
and applying it to covenant judgment. The nation that trembled correctly at Sinai is the same nation that must
tremble when the prophetic alarm sounds in 8th-century Israel.

B. RAAH (7y7) — H7451: COVENANT CALAMITY, NOT MORAL EVIL

The word ra‘ah (ny1, H7451) is one of the most range-bearing words in Biblical Hebrew. BDB gives its range
as: (1) bad, evil, malignant; (2) calamity, distress, adversity; (3) injury, wrong. HALOT distinguishes between
the ethical sense (moral evil) and the punitive sense (judgment-calamity). In Amos 3:6, the context is
unambiguously punitive: the question concerns calamity falling on a city by Yahweh's agency. This is
confirmed by the parallel in Yeshayahu (Isaiah) 45:7, where Yahweh declares: "I make shalom and I create
ra‘ab — 1, Yahweh, do all these things.” The ra'ah Yahweh "creates” in Isaiah 45:7 is not moral
corruption — it is covenantal discipline. Adam Clarke's 1832 commentary confirms: "The word does not

mean moral evil, but punishment for sin." The key interpretive principle: natural consequence is Yahweh's
covenant response to covenant breach.

C. SOD (7i0) — H5475: THE DIVINE COUNCIL
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The noun sod (Counsel (Tio, H5475) carries two interlocking meanings that are inseparable in the Tanakh:

1. Intimate counsel / confidential discussion: The private deliberation of a close circle — what
HALOT defines as 'circle of intimates; confidential conversation.' ISBE: 'the Hebrew sod can refer
both to intimate or confidential speaking and to those involved in such speaking, or to a gathering of
intimates.'

2. The divine council / assembly: The assembly of heavenly beings before Yahweh's throne — visible
in Melachim Aleph (1 Kings) 22:19-23 (Micaiah's throne vision), Iyov (Job) 1:6; 2:1 (the sons of
Elohim presenting before Yahweh), and Tehillim (Psalms) 89:7 (the council of the holy ones).
In Amos 3:7, both meanings operate simultaneously: Yahweh reveals the sod (His intimate counsel / the
deliberation of His council) to His servants the zewvzZm. The prophet is a participant in the heavenly council
— not a mere post-box for divine messages, but one who has stood before the throne of Yahweh and heard the
deliberation firsthand.

Yirmeyahu (Jeremiah) 23:18 provides the primary Tanakh parallel and the clearest definition of the sod as
the authorization-test for true prophecy: "For who has stood in the sod of Yahweh, and seen and heard
His word?" The false prophets whom Yirmeyahu condemns had never stood in the sod — they ran without
being sent (Yirmeyahu 23:21). Yirmeyahu 23:22 completes the logic: "But if they had stood in My sod,
then they would have proclaimed My words to My people, and they would have turned them from
their evil way."

Tehillim (Psalms) 25:14 adds a direct covenant connection: "The sod of Yahweh is for those who fear
Him; He reveals His covenant (brit) to them.” The sod and the brit (covenant) are inseparable. Revelation
of the divine counsel belongs to those in covenant relationship — a critical point for all three religious
communities addressed by this study.

D. GALAH (77%3) — H1540: DELIBERATE, COMPLETE DISCLOSURE

The verb galah (73, H1540) in Amos 3:7 appears in the Piel stem (perfect 3ms: galah with intensive Piel
force). The Piel of galah means to reveal thoroughly, to uncover completely. This is not partial disclosure —
Yahweh does not give the zavi hints. He discloses the sod fully, in advance, before He acts. This is a statement
of Yahweh's righteousness — He judges only after complete warning has been given.

E. AVADAV HA-NEVI'IM (2°%°237 1°72¥) — HIS SERVANTS THE PROPHETS

The construct phrase avadav ha-nevi’im (H5650 + H5030) is a standard Tanakh formula for the official
prophetic messengers of Yahweh. It appears across the Nevi'im (Prophets): Melachim Bet (2 Kings) 9:7;
17:13; Yirmeyahu (Jeremiah) 7:25; 25:4; 26:5; Yechezkel (Ezekiel) 38:17; Zekharyah (Zechariah) 1:6.
The formula establishes: (1) the prophet is Yahweh's servant — not an independent operator; (2) the
authorization flows from the covenant relationship; (3) the disclosure of the sod is the mechanism of
authorization.

PART IV — THE SEVEN RHETORICAL QUESTIONS: CAUSE AND EFFECT
AS COVENANT LAW

Academic scholarship — from the 1905 International Critical Commentary to current peer-reviewed biblical
studies — recognizes Amos 3:3-8 as a masterwork of Hebrew rhetorical entrapment. Amos draws his audience
into a series of seven cause-and-effect questions from common experience (walking, lions, birds, traps, shofar,
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calamity), each with an obvious answer. By the time the sequence concludes with verse 6, the audience has

affirmed seven times that effects have causes — making it impossible to deny that covenant judgment has its
cause in covenant breach.

The NET Bible structural analysis (p. 1594) identifies the pattern: questions in verses 3—5 expect the answer
"No, of course not!" — two people do not walk together without agreeing; a lion does not roar without prey.
The questions in verse 6 expect the answer 'Yes, of course!" — of course the people tremble when the shofar
sounds; of course Yahweh has done the calamity. Both directions of the logic converge on the same covenant
truth: nothing in creation is random. Everything has a cause. The cause of Israel's coming judgment is Israel's

covenant-breaking.

RHETORICAL QUESTION (AMOS COVENANT PRINCIPLE
3:3-6) DEMONSTRATED

1 | Do two walk together unless they have Covenant requires mutual agreement — Yahweh and

agreed? (3:3) Yisra'el (Israel) walked together only under terms of the
covenant

2 | Does alion roar in the forest when it has no The Lion of Judgment does not roar without cause —
prey? (3:4a) Israel's sin is the prey already captured

3 | Does a young lion growl from its den unless it | The growl follows the capture — prophecy follows the
has taken something? (3:4b) already-certain judgment

4 | Does a bird fall into a trap on the ground Israel fell because bait was laid — covenant-breaking
when there is no bait? (3:5a) drew the consequence

S5 | Does a trap spring up from the ground when | The trap closes because something was caught —

it captures nothing? (3:5b) judgment follows sin, not the reverse
6 | Ifashofar is blown in a city, will not the The alarm has a source — Yahweh's warning through
people tremble? (3:6a) the navi (prophet) must produce trembling or
judgment follows
7 | If calamity (ra'ah) falls on a city, has not Sovereign declaration: no calamity outside covenant
Yahweh done it? (3:6b) falls without Yahweh's agency — the link between

conduct and consequence is covenantal

THE LITERARY BACKGROUND: THE COVENANT LAWSUIT (RIB)

The formal hterary background of Amos 3:1— 15 is the 76 (2", H7378) — the covenant lawsuit that
rings against Hi le when th [a ¢ treaty. The Devarim (Deuteronomy) 27-29
covenant curses form the explicit legal background ﬁve cycles of covenant curse appear in Amos 4:6—11, each

punctuated by the refrain 'yet you did not return to Me, declares Yahweh." Amos 3:6 is not a
philosophical statement about divine causality in the abstract —_it is a covenant lawsuit charge: the calamity
that fell was sent as a covenant consequence. The Israel of Amos's day had received warnings, endured curses,
and refused to return.

PART V—THEOLOGICAL ANALYSIS: FIVE COVENANT PILLARS

PILLAR ONE: DIVINE SOVEREIGNTY IS COVENANT SOVEREIGNTY
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Yahweh's sovereignty over calamity (Amos 3:6) is not a philosophical claim about metaphysics — it is a
covenant claim about the relationship between Israel's conduct and Yahweh's response. The sovereignty
expressed in Amos 3:6 is not arbitrary omnipotence but covenantal faithfulness: Yahweh said He would bring
these consequences (Devarim 28:15—-68), Isracl persisted in covenant breach, and Yahweh is fulfilling His

covenant word. This is Yahweh acting in covenant character — not capricious power.

PILLAR TWO: THE PROPHETIC OFFICE IS COUNCIL ACCESS

Amos 3:7 is the Tanakh's clearest statement of what the prophetic office actually is: access to the sod of
Yahweh — the divine council. The zavi does not merely receive impressions or messages; he stands in the
deliberative assembly of Yahweh and reports what was determined there. Micaiah in Melachim Aleph (1
Kings) 22:19-23 literally describes seeing Yahweh on His throne with the host of heaven standing before Him
— and reports the council's decision regarding Ahab. This is the sod in action. Amos 3:7 generalizes the
principle: this is always how Yahweh operates — He deliberates, He discloses, He then acts.

PILLAR THREE: WARNING BEFORE JUDGMENT IS A COVENANT OBLIGATION

The sequence — sod disclosed to the nevi'im — warning proclaimed — judgment falls — is not
merely Yahweh's gracious practice; it is His covenant obligation to the people He loves. Amos 3:7
with the particle kZ (because) establishes this as a standing rule: Yahweh does nothing without first revealing it
to His servants. This makes the prophetic word the mercy-layer between the sovereign decree and its execution.
The shofar of verse 6 and the sod of verse 7 are the same reality from two angles: the external alarm and the
internal council decision that authorized it.

PILLAR FOUR: THE FALSE PROPHET TEST — THE SOD STANDARD

Yirmeyahu (Jeremiah) 23:18—22 uses the sod criterion to distinguish true prophets from false ones. The
false prophets of Yirmeyahu's day proclaimed peace — but they had never stood in the sod of Yahweh. They
ran without being sent; they prophesied without hearing the divine council. The test is not miracles, not
popularity, not institutional ordination. The test is: has this person stood in Yahweh's sod and heard His

actual word? Applied to all three religious communities today: the rabbi, priest, or imam who proclaims peace
while the covenant conditions for peace are unmet has not stood in the sod of Yahweh — he has spoken from
his own heart.

PILLAR FIVE: ELECTION INCREASES ACCOUNTABILITY

Amos 3:6—7 cannot be read correctly without Amos 3:2: "You only have I known of all the families of
the earth; therefore I will punish you for all your iniquities.” The Hebrew word translated 'known' is

yada’ (VT1!, H3045) in the covenant-intimacy sense — the same word used for the covenant relationship
between husband and wife. Israel's election is intimate. The consequence of that intimacy, when betrayed, is
not immunity — it is greater accountability. Yahweh does not lower the standard for His covenant

people; He holds them to the highest standard precisely because they have received the sod, the
Torah, and the prophetic word.

PART VI — CROSS-WITNESS OCCURRENCE TABLE

Under the Devarim (Deuteronomy) 19:15 two-or-three-witness standard, the following table establishes the
corroborating witnesses across the Tanakh for the key terms and principles of Amos 3:6, 7.
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‘ REFERENCE KEY TERM BOOK COVENANT FUNCTION

Amos 3:6a 19iY (shofar) Amos Alarm-blast in the city — the
people tremble

Amos 3:6b Ny (ra'ah) Amos Calamity in the city — Yahweh
has done it
Amos 3:7 Tio (sod) Amos Yahweh reveals His counsel to the

nevi'im before acting

Jer23:18 Tio (sod) Yirmeyahu Who has stood in the sod of
Yahweh to hear His word?

Jer 23:22 Tio (sod) Yirmeyahu If the false prophets had stood in
His sod they would have turned
the people from evil

Ps25:14 Tio (sod) Tehillim The sod of Yahweh is for those
who fear Him; He reveals His
covenant (brit) to them

1Kgs 22:19-23 Divine council Melachim Micaiah sees Yahweh seated with
Aleph His host — the sod in action
Isa 45:7 Ny (ra'ah) Yeshayahu "I form light and create darkness; I

make peace and create ra'ah — I,

Yahweh, do all these things”

Exod 19:16-19 19iY (shofar) Shemot The shofar at Sinai causes the
people to tremble — the same
verb yecheradu as Amos 3:6

Job 1:6 D'N78N 12 (b'nei Iyov The sons of Elohim present
ha-Elohim) themselves before Yahweh —
council scene

PART VII — THREE-RELIGION AUDIT

COIYOEII:?TNT JUDAISM / TANAKH CHRISTIANITY ISLAM

Divine sovereignty Yahweh alone acts in God s sovereignty is ah s qada’ wa qadar
over history history; no calamity foundational doctrine (divine decree) — nothing
without His agency (Rom 8:28; Acts 4:28) — | occurs outside divine will;
(Amos 3:6; Isa 45:7) NT builds on the Tanakh | Qur'an 57:22
scaffold
The prophet as The navi (prophet) stands | NT portrays Jesus as the The Anbiya’ (prophets)
covenant messenger | in the sod of Yahweh and | fulfillment of prophetic receive wahy (divine
delivers His word — not | office — but the office is revelation) and convey it

his own (Jer 23:18)
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Warning before
judgment

Election and
accountability

The shofar as

covenant signal

False prophets and
the sod

A. FOR JUDAISM

Yahweh reveals His sod to
the navi before acting —
Amos 3:7 is the governing
principle

Israel's election increases,
not decreases,
accountability (Amos 3:2;
Deut 7:6-11)

Shofar announces
covenant assembly, war,
and the Yom Yahweh (Day
of Yahweh) — never

ornamental

False prophets did not
stand in Yahweh's sod —
they spoke from their own
hearts (Jer 23:21-22)

Tanakh-defined (Deut
18:15-18)

The prophetic tradition of
warning before judgment
is afhirmed — church
tradition of "repent”
echoes it

Paul echoes this in
Romans 2:12-13 —
hearing the law without
obeying it brings greater
judgment

Shofar retained in
Christian prophetic
tradition: "last trumpet”
language (1 Cor 15:52)
from Tanakh

NT warns of false
prophets (Matt 7:15) —
the criterion is the same:
did they stand in covenant
council?

— parallel to the sod
model

The Qur'an affirms every
community received a

messenger before

judgment (10:47; 17:15)

Umma Muhammadiyya
chosen for witness among
nations — accountability
accompanies election

(3:110)

Trumpet imagery in
Islamic eschatology (Sur,
Sur/Qur'an 6:73; 39:68)
— same functional role as

shofar

Qur'an warns of those
who invent speech
attributed to Allah (6:21)
— parallel to Jer 23 false
prophet test

Amos 3:7 has been treated in Jewish tradition as one of the most important statements about prophetic
authority. The principle that Yahweh reveals His sod to the nevi’im undergirds the authority of the entire
Nevi'im section of the Tanakh. The post-biblical rabbinic tradition grapples with the cessation of prophecy —
but the Tanakh standard is clear: the criterion for prophetic authority was never institutional; it was
covenantal. Amos was not a prophet of any guild; he was sent by Yahweh because he had stood in the sod.
Jewish communities that accept the written Tanakh as final authority must reckon with this: the test of true
prophetic word is always the sod standard, not the seal of an institution.

B. FOR CHRISTIANITY

The New Testament's prophetic tradition is entirely built on the Tanakh prophetic framework Amos 3:7
describes. The assertion that Yahweh warned through the nevi’im before every act of judgment — including
the exile, the destruction of Jerusalem, and the coming Yom Yahweh — is foundational to NT eschatology.
The shofar imagery of the 'last trumpet’ (1 Corinthians 15:52; 1 Thessalonians 4:16) draws directly on the
Tanakh shofar tradition. Christian communities must recognize that the prophetic framework is
Tanakh-native: the office, the sod, the alarm, and the judgment sequence all originate in the covenant
established at Sinai.

C. FOR ISLAM
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The Qur'an explicitly affirms that Yahweh sent messengers (Anbiya') to every community before judgment
(Qur'an 10:47; 17:15 — "We do not punish until We have sent a messenger'). This is the precise principle of
Amos 3:7 expressed in Islamic covenant language. The Islamic doctrine of wahy (divine revelation) to the
Anbiya' directly parallels the sod of Yahweh — the prophets receive divine counsel and convey it. The trumpet
(Sur) of Islamic eschatology (Qur'an 6:73; 39:68) functions identically to the shofar of Amos 3:6: it is the final
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alarm before the sovereign judgment of the Creator.
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PART VIII — SEVEN COVENANT DECLARATIONS

SEVEN COVENANT DECLARATIONS — AMOS 3:6, 7

Yahweh is the sovereign agent of all calamity that falls on covenant communities — no disaster occurs
outside His decree (Amos 3:6b; Yeshayahu [Isaiah] 45:7).

The shofar-alarm is Yahweh's covenant warning system — those who refuse to tremble at the alarm
have rejected the prophetic word and its Sender (Amos 3:6a; Shemot [Exodus] 19:16-19).

Yahweh does not act in covenant history without first revealing His sod (counsel / plan) to His
servants the nevi'im (prophets) — Amos 3:7 is the governing principle of prophetic authorization
(Yirmeyahu [Jeremiah] 23:18, 22).

The true navi (prophet) is distinguished from the false by one criterion: access to the sod of Yahweh —
not signs, not charisma, not popularity (Yirmeyahu [Jeremiah] 23:21-22; Devarim [Deuteronomy]
18:20-22).

The rhetorical sequence of Amos 3:3-8 is not poetry for its own sake — it is a covenantal lawsuit (rib)
establishing cause and effect between Israel's sin and the coming judgment of Yahweh (Devarim
[Deuteronomy] 27-29).

Election by Yahweh produces greater accountability, not immunity — "You only have I known of all
families of the earth; therefore I will punish you for all your iniquities” (Amos 3:2) is the covenant lens
through which 3:6-7 must be read.

No covenant community — Jewish, Christian, or Muslim — may claim the protection of Yahweh
while practicing the social injustice Amos condemned. The sod of Yahweh is still being revealed; His
servants still speak; the question is whether any will tremble.

PART IX — FOUR-SPHERE COVENANT APPLICATION

‘ SPHERE WHAT AMOS 3:6 DEMANDS WHAT AMOS 3.7 PROVIDES

Personal / When calamity falls — before explaining it The shofar still sounds through the
Individual away or blaming circumstance — ask: is nevi'im's written words — personal
Yahweh sending a covenant message? accountability to the covenant standard

applies now

Family / The assembly that refuses to hear the alarm | The sod of Yahweh is available through the
Covenant of the covenant (Devarim [Deuteronomy] written Tanakh and its servants — assemble
Assembly 6; Amos 3:6) will not escape the around the text, not tradition

consequence
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National / Nations are not exempt from covenant National disasters are not random;

Governmental | justice — Amos addressed six nations Yahweh's sovereign agency over nations is
before turning to Israel (Amos 1-2) asserted by both Amos and the Devarim

covenant

Global / The three covenant communities each The sod of Yahweh does not change with

Three-Religion | claim the prophets — each must now denomination — the false prophet test (Jer
answer: do they tremble at the shofar or 23) applies equally to rabbi, priest, and
perform religion? imam

PART X — COVENANT WITNESS TO CURRENT EVENTS

THE SHOFAR IS STILL SOUNDING

Amos 3:7 does not describe a historical reality that ceased with the last biblical prophet. It describes the

permanent operating principle of Yahweh in covenant history: He does not act without revealing His sod
through His servants. The written prophetic corpus — Amos, Yirmeyahu, Yeshayahu, Yechezkel, the Trei Asar
— is the sod of Yahweh preserved for every generation. The shofar has already been blown. The question is

whether the people of the three covenant communities will tremble.

THE RAAH OF OUR MOMENT

Contemporary calamities — geopolitical upheaval, economic collapse, war, pandemic, environmental
disruption — are not random events in the Tanakh worldview. Amos 3:6 asks: when calamity falls on a city,

has Yahweh not done it? The prophetic answer is not comfort to the comfortable. It is the insistence that every
national catastrophe be examined against the covenant standard: has this community walked with Yahweh in
accordance with the terms of Devarim (Deuteronomy) 6 and 282 If not — the cause of the calamity is not

difficult to identify.

THE FALSE PROPHET TEST IN 2026

Yirmeyahu (Jeremiah) 23 describes prophets who cried peace when there was no peace, who prophesied
from their own hearts, who had never stood in the sod of Yahweh. The three covenant communities today are
full of voices — rabbis, pastors, imams, television prophets, political theologians — who speak confidently
about the will of Yahweh. The test of Amos 3:7 is simple and non-negotiable: has the voice
proclaiming Yahweh's word stood in His sod? Does what they proclaim align with the written
Tanakh under the two-or-three-witness standard of Devarim (Deuteronomy) 19:15? If not — by the
standard of Devarim 18:20—22 — they have not been sent.

PART XI — DISCUSSION QUESTIONS

1. Amos 3:2 declares that greater covenant intimacy (yada') produces greater accountability. How does this
principle apply to institutions and communities today that claim covenant identity while practicing social
injustice?

2. The sod of Yahweh is the authorization test for the true navi (prophet). What does it mean, in practical
terms, for a voice to have 'stood in the sod of Yahweh'? What criteria from the Tanakh itself would you apply?
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3. Amos 3:6b declares that calamity in a city reflects Yahweh's agency. How do you distinguish between: (a)
covenant judgment; (b) covenant discipline; and (c) natural consequence — using only the Tanakh as your
reference?

4. The shofar produces trembling in those who hear it. What is the modern equivalent of covenant trembling
— and what does it look like when a community hears the prophetic alarm and does not tremble?

5. All three covenant communities — Jewish, Christian, and Muslim — affirm that Yahweh warns before He
acts (Amos 3:7; Qur'an 17:15; N'T prophetic tradition). If this is true, what warnings are now on record —
from the written Tanakh — that have not yet been heeded?

PART XII — SCRIPTURE INDEX
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COVENANT WITNESS — THE FINAL WORD

"For Adonai Yahweb does nothing without revealing His sod to His servants the
nevi'im.”
Amos (3:7 (oiny
The shofar has been blown. The sod has been revealed. The question for every covenant community is not
whether Yahweb bas spoken — it is whether anyone will tremble.
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